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A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALIL
II. AVADANA AND JATAKA (PART 3)

The discussion on the correlation between the Buddhist
schools of the Sarvastivada and Mulasarvastivada and their
disciplinary codes — the Vinaya — began in the 1850s;
today, it has entered a new phase, with new facts, manu-
scripts, and scholars. Fumio Enomoto, a Japanese scholar
from Osaka, recently published an article in which he ex-
pressed yet another view on the correlation between these
two schools [1]. He bascs his vicws on Tibetan and Chinese
translations of Vinaya commentaries not preserved in San-
skrit. It is generally known (and recognized by all) that in
the ninth century A.D. the Vinaye of the Miilasarvasti-
vadins was translated into Tibetan, and the Vinayas of the
Sarvastivadins (Shi-song-lii, Taishd, No. 1435) and that of
Milasarvastivadins (Taisho, Nos. 1442—1459) was trans-
lated into Chinese, too. The Chinese translation was carried
out in the seventh century A.D. Fumio Enomoto tried to
prove that for Tibetan and Chinesc translators the word
mitla (“root”) held no significance in the titles of the texts
they translated and was often omitted. But if translators
omitted it, it was probably absent in the Sanskrit original.
Enomoto formulated his conclusion as follows: “... it is obvi-
ous that both ... “Mulasarvastivada’ sect and ... ‘Sarvastivada’
(sect) indicate the identical sect... The ‘Miilasarvastivada’
sect does not exist apart from the ‘Sarvastivada’ sect. It does
not matter whether or not the word ‘mala’ is present” [2].

Since the core of the Vinaya of all Buddhist schools —
the Pratimoksa-satra — remained unchanged, although it
was preserved in several redactions, the Vinayas of various
schools could differ only in their commentaries. Chinese
translators, who made special journeys to India for Sanskrit
texts and used texts brought to East Turkestan by pilgrims,
likely used for their translations commentaries on various
parts of the Pratimoksa-siitra from various regions of
Northern India. The latter fact is especially important for
the study of thc manuscript from Bairam-Ali discussed in
this article.

We return to the origins of the various schools'
Vinayas, recalling Etienne Lamotte's view on the matter.
He cited in this regard a passage from Chinese translation

*

Folio 10b, from the Bairam-Ali manuscript, published
in the preceding issue of Manuscripta Orientalia, vol. 7/1,
p. 20, contains the beginning of a story entitled Vidura
(fol. 10b3). We juxtaposed this name with the name
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of the Sanskrit Anuparindana (Ta-chih-tu-lun, trans. by
Kumarajiva, A.D. 5th century, Taishd, No. 1509), which
has not come down to us in the original. The same quote is
cited by Enomoto in his article. This passage does not so
much clarify the correlation between the Vinayas of the two
schools as it provides information about their content:
“L’exposé abrégé (sic!) du Vinaya est en 80 sections et les
textes du Vinaya sont de deux sortes: 1. Le Vinaya du pays
de Mathura qui avec ses Avadana et ses Jataka compre 80
section; 2. Le Vinaya du pays de Ka$mir qui a rejeté les
Jataka et Avadana: celui-ci n’a pris que [’essentiel et
compte seulment 10 sections. Mais il y a une Vibhasa en
80 sections qui le commente” [3]. Clearly, these are the
*“10 sections” that have come down to us in Chinese transla-
tion, Shi-song-lii, where there are, in fact, no avadanas and

Jatakas. This Chinese text suggests that in the Bairam-Ali

manuscript the Vibhasa — a commentary on rules in the
form of avadanas and jatakas — follows the brief collec-
tion of rules included in the Shi-song-lii.

Of special interest to us is a recent article by
Prof. Akira Yuyama (Tokyo) on the Mahdvastu (Mv) and
Mahavastu-Avadana (MvAv), another collection that con-
tains avadanas and jatakas from the Vinaya of a different
school, that of the Mahasamghika-Lokottaravadins [4].
Akira Yuyama holds that the Mahavastu, a work that has
not comec down to us in Sanskrit, although what has come
down to us was published by Emil Senart as early as
1882—1897 [5], is the Mahdvastu-Avadana, that is, com-
mentaries on the Vinaya in literary form. He writes:
“In short, Mv was most probably a Vinaya text once upon
a time and MvAyv is narrative literature in a very wide sense
within the framework of the Vinaya literature in its present
form” [6). In this regard, an interesting conclusion was
made by Akira Yuyama: “...every school must have had
a similar kind of literature with a strong affiliation to the
Vinaya literature™ [7]. This once again confirms our view
that the Bairam-Ali manuscript contains a “literary” text
that explains the Vinaya of the Sarvastivadins.

*

“minister Vidhiira”, mentioned in jatakas Nos. 413 and
495. On folio 11a, which opens the present publication,
Vidura is indeed termed as “minister”. Another figure is
mentioned in the story — psyaliana. It appears that this is
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a copyist's error or an unknown Prakritism; this person
should be called rsyalubdhaka (“antelope hunter”). A vari-
ant of this word — mrgalubdhaka — is regularly encoun-
tered with the same meaning in avadanas from the
Sanghabhedavastu of the Milasarvastivadins (R. Gnoli,

pt. 2, pp. 151—3; 153—4; 197—S8)[8]. Unfortunately,
a technical error has crept into our previous publication: the
final (fifth) line of fol. 10b remained untranslated. We pro-
vide here a translation of the beginning of the story about
Vidura (fol. 10b 3—5):

3—4. ...[Story] about Vidura with details. The priest from Kausambl came to the home of a certain antelope hunter.
His wife
5. [said]: “Son, this [person] is someone worthy of respect. Render honour unto him!” Since the pricst had knowl-
edge of the six sastras...”

FoL. [11a]

TRANSLITERATION

1. . ca ka[s]ci ccittam aradhayate ya[valdbhagavati buddhe cittam prasannam tato bhagavam prav|els[i]-
2. tah ubhehi satyani drstani yava dystasatyd pravarayanti sma vistarena pitrva 'yoga

3. manayamti sma bodhisatvo viduro nama amatyo piarvam asau anydasu jatisu a-

4. runo nama ndagardja tasya bharya prati nava dubhkhabhyahata svamikam kathayati

5. kascid iha dgaccheya yam varyam) prcchema tatah pirnakena yaksena dyite nirjini[tvd)

TRANSLATION

1. and someone sought [his] good graces. As soon as faith in [the teaching] of the Buddha [Bhagavan] was acquired,
Bhagavan did [them] con-

2. vert. Both of them ™ mastered [the four noble] truths. How they selected the [noble] truths, [tell] in detail. In a previ-
ous rebirth

3. they revered [the noble truths]. A counscllor by the name of Vidura was a bodhisattva in a previous rebirth. In other,
still earlier, rebirths he [was]

4. a nagaraja named Aruna ™. His wife suffered from nine types of ailments. [Her] husband said:

5. “I should go somewhere. Let us ask which {teaching] [we] should choose”. Later, having emerged victorious from a
battle with a yaksa of the piirnaka tree'”,

Commentary

M<«Both™ — perhaps the mother and son; the conspectual nature of the tale leaves the context inclear. It is also unclear which of the
characters is Vidura. The content suggests that Vidura is one of the rebirths of the “antelope hunter”. In this case, the “both” would refer to
the hunter and his wife.

121 Aruna nagarajd is found only in the Mahamayiri, 246, 19 (see BHSD, p. 65). Aruna — in Pali, Assaka — is the name of the Potali
raja, see Jataka No. 301 (Cullakalinga-jataka), which describes, as do the jdtakas about Vidura, the war with Kalifiga r@ja. There is an-
other character with this name — Aruna Udayi. He was invited by the Buddha's father, Suddhodana, together with other noblemen of the
Sakya lineage to a reception held to mark good tidings of the Buddha Sakyamuni's popularity (Mahdvastu, 111, p. 108, line 8). Our text,
however, makes no reference to the war or the reception held by Suddhodana. Clearly, the Vinaya of the Sarvastivadins provides a differ-
ent redaction of this tale.

[*1 The grammatical form nirjinitva is correct only for Buddhist Sanskrit, ¢f. BHSD, p. 301: nirjinati — “conquers”.

FoL. 11b

TRANSLITERATION

. vildluro [rajalbhavanam nitah tatra tena dasakusalah karmapathah prakasita || kasyapa iti

. bhagavatah padad rraktam sravati sthavirasariputrena adhyupeksitam tam mahdakdasyape[na)
. saOtyavacanena sthapitam samamtena bhagavatas cittam mitresu ca arisuca

. anena satyavakyena idam tisthatu te? ksatam purvayogam brahmakumaro sarpena dastah’

. miircchitah prthivvam nipatitah rsind satyavacanena nirvvisal sthapitah bhaksya-

o b —

! The word was omitted and added beneath the line.
2 The form of accus. pl., see BHSG, §8 21, 46; instead of accus. sg. se.
3 The form of the Buddhist Sanskrit; see BHSD, p. 263: dastaka (“one that has been bitten by a snake”).
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TRANSLATION

1. Vidura was brought to the ruler's palace. There ten good deeds *! were demonstrated to them. About Kasyapa ™.

2. The Bhagavan's leg began to bleed. Sthavira Sariputra noticed this. Maha-kasyapa

3. halted [the bleeding] with the aid of a correct utterance. Everywhere observation of the Bhagavan, among friends and
enemies,

4. may he conduct with the aid of this correct utterance as he did of the wound I In a previous rebirth the youthful
brahman was bitten by a snake [and]

5. lost consciousness ", He fell to the ground. With the aid of a correct utterance [pronounced] by a rsi he was delivered
from the poison and rose [from the ground]. )

Commentary

M dasakusalakarmapatha — “a set of ten good (kusala) actions, consisting in avoidness of ten bad actions, namely: three actions pro-
duced by body, four — by speech, and three — by mind”. See BHSD, p. 170.

B3I This tale continues a story contained in part on fol 8a 2 under the title Sus@rtho bodhisatva: “The yaksa Kumbhira sacrifices his
life in trying to arrest the stone, thrown out from the catapult called by Devadatta to kill Buddha, but a fragment of the stone strikes the
Buddha on the foot (see Sanghabhedavastu, trans. by Raniero Gnoli, vol. II, p. 168). We also find a continuation of this story in the
Sanghabhedavastu (vol. 11, p. 171): “Jivaka prescribes a very rare substance... in order to stop hemorrhage at the foot of the Buddha”,
but in vain: the substance did not help. At last, Dasabalakasyapa (lit. “Kasyapa possessing the ten forces™) stops the hemorrhage (see
ibid., p. 173). After this story follows another one concerning a previous life of Dasabalakasyapa. He was a rsi and had rescued a young
man bitten by a snake by magic practices: samam te daraka cittam mitresv api rsisv api | anena satyavakyena nirviso bhava daraka || iti
(ibid., p. 175).

1 The name Sariputra is not mentioned in the Sangabhedavastu; the necessity of keeping onc's cyes open is not mentioned either.

' The story of the brahman's son bitten by a snake and healed with the aid of a “correct utterance” is also contained in jataka No. 444
(Kanhadipayana-jataka).

FoL. [12a]

TRANSLITERATION

Ju—

. manasya te viprakrsna* sarpena gholrelna na te vikampitam

cittam urage vadhak[e] [ilha ||
. Sravastyannidanam krtva. rsi’ vivikte pradese prativasati sa ca rdjyahetor brahmaca-
rlvlam carati O° bhagavaid vaineya iti jiidatva parivrajaka vesam asthaya na bhidure’ vih[a)-
. rati sa ca rsir gilani bhiitah sa ca parivrdjako ahdram deti vaidyah
. prcchitah mamsarasam upadisati bhagavatd pasur nnirmitah rsih

TRANSLATION

1. They were distracted from the victuals by a terrible snake *!. They did not lose heart when the snake undertook to kill
[them] here.

2. The affair took place in Sravasti ). Rsi lived in an secluded place and becausc of [his] royal descent led the life of
a brahmacarin

3. [and] was to have been converted by the Bhagavan. Upon learning this, a wandering ascetic without clothing

4. took up residence [next to him]. And that rgi fell ill. And that wandering ascetic gave him food. A physician

5. was summoned [and] prescribed meat broth. [Then] cattle was created by the Bhagavan. [Then] the rsi "

Commentary

B This is an excerpt from another story also represented in the Sangabhedavastu (vol.1, pp. 163—S3), the Kalandakanivapa.
The story recounts how Kalandaka was for his avarice reborn as a snake and lived in a garden that he had declined to present to Bimbisara
during the latter's tenure as prince. When the r@jd Bimbisara arrived with his rctinuce in the garden for a picnic, the snake unexpectedly
crawled up to kill him, but it was killed with a sword.

™ This is possibly a reference to jataka No. 246 (Telovada-jataka), which contains a version of the story about how the Buddha tasted
meat in one of his previous rebirths. As in this jataka, one of the characters is a naked ascetic. Yet another interpretation is possible.In the
section Bhaisajyavastu (chapter 6 of the Vinayavastu), part of which has survived only in Tibetan translation (see The Tibetan Tripitaka,
Peking edition, vol. ke, fol. 108), there are two stories about healing with meat broth. A fragment of the first story has also survived inthe

4 A slip of the pen, instead of viprakrsta.
3 Instead of ryi.

6 A string hole.

7 Usually bhindure.
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Sanskrit version of the Vinava of the Mulasarvastivadins (Gilgit Manuscripts, vol. Il1, pt. 1, p. XIV) [9]. In the story, a sick rsi is healed
by Mahasena, the wife of the master of the house. She was preparing dinner for monks they had invited and saw that one of the rsis
was very ill. She then made a meat broth and fed the rsi. The rsi got recovery and he then began to meditate and attained a state of arhat.
This was the context for the Buddha's cxplanation to the monks, his allowance for the use of meat broth as a medicinc and his tale about
Mahasena's previous rebirth. The story contains a similar situation (see The Tibetan Tripitaka, Peking edition, vol. khe, fol. 109). Both
stories are cited as illustrations in E. Frauwaliner's book [10].

The story of how the physician firthika, named Atreya, was unable to heal a sick monk, is next in the Tibetan Tripitaka (Pcking
edition, vol. khe, fol. 110). All three stories are cited in Jampa Losang Panglung's Die Erzaehlistoffe [11].

[ This appears to be a copyist's error: according to the context, this should have been said by Bhagavan, not rsi.

FoL. 12b
TRANSLITERATION

1. kathayati kim anena ito mamsakrtyam kkriyatam iti. rsih
kupitah kim aham hims(a)-
2. miti bhagavan aha yada rajabhiito bhavisyati katham
karisyasi tato avagatalh)
3. pravrajitah satsu abhijrasu pratisthitah purvavogam evam
eva rsi bhi-
4. tena® vinitah || valahi sakst pampha ca dvimukho titivaya ca suko bhojana kacchapah
5. sena sarthena pascimah purusaghdato ca pravrajya nimah anusdsakena ca maitra

TRANSLATION

1. said: “By what [means] another [person] should here receive meat, [thus] will it be done”. Rsi grew angry: “For
whose sake do I commit violence?”

2. — he said. The Bhagavan said: “And if he should be a r@j@ in a future rebirth, how would you proceed then?” Then
the rsi understood everything.

3. He underwent the pravrajya rite of initiation, grew strong in the six types of transcendental knowledge. In a prev ious
life [he] had been the same rsi

4. and was converted. [ Uddana): Valahi "™ “Ego” ", Pampha ™ “With two faces” ™, and Tifiva """, “Parrot” %),
“Feeding” “7], “Tortoise” “8],

5. Sena "™, “With the usefulness” ™ the last one, and “Hurting of people

“Friendly to teacher” **,

% (21] 9 [22] (23]
k] b

, “Conversion Nima

Commentary

(" with this name. the uddana begins for the text on fol. 5a 4—12b 5; it continues on the next folio, 13a 1—2. Moreover, the word
pascima (“last”) inexplicably occurs three times in the text of the uddana; Prof. Seishi Karashima suggested to us that the uddana consists
of three slokas written in one of the varieties of the anustubh. Each line should contain 8 syllables. This rule is violated several times. The
likely reason is the fact, recognized by scholars, that this meter is based on Prakrit, not Sanskrit, pronunciation [12]. The $/okas can be rep-
resented as follows:

Sloka 1. (each line containing eight syllables)

- —uU - - =--uv
VU - U U- U
U - - U uU-—-u -
-—U - - uJU-u -
Sloka 2.
-V - -y - - - (eight syllables)
U - U -uU-u- (nine syllables)
-y U - - - (seven syllables)
U- - - U -y - (eight syllables)

Stoka 3. (cach line containing eight syllables)

U -uvu - uU- —-u (cf. Prakrit reading Suvana)
- — VY U - -y (cf. Prakrit reading dhuvaja)
- -~ UuU U - Uy

Uu - U Uy -y (bhoti < bhavati)

8 Aksara =na is inserted beneath the line.
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The grammatical anomalies are due to the meter causa.

After the story entitled Syama (fol. 13a 1), ten titles are enumerated for stories that will follow.

The first story in the uddana bears the title Valahi; on fol. 5a 4 the title of the story is given as Valdpa. The story differs from the
Valahassa-jataka (No. 196). Valaha, the name of a horse, is known from the Mahavastu (vol. III, pp. 185, 189, 190). The story here tells
about five hundred vanijas and one sarthavaha, and the name of the horse is used here only allegorically.

"2 The story SaksT (“Ego”) on fol. 5b 1 has the same name as in the uddana.

3 The story Pampha on fol. 5b 4 is called Pampha. We have no idea about both of them. The latter may be the name of a lake in the
Southern India.

M4 The story Dvimukha (“With two faces™) on fol. 6a 2 bears the name Dvimukhdyaka sariva (“The body with two faces™).

[51The story Tiriva (the form of instr. sg. — Titivava) on fol. 6a 2 is presented as Titiva. It must be a woman's proper name. We were
not able to identify it.

(6] The story Suka (“Parrot”) on fol. 6a 5 has the same name.

U7 The story Bhojana (“Feeding”) on fol. 6b 3 bears the same title.

U8) The story Kacchapa (“Tortoise™) on fol. 7a 5 bears the same title.

91 The story Sena (a proper name) on fol. 7b 2 has the same name.

291 The story Sartha (“Successful™) on fol. 8a 2 is entitled Susartho bodhisatva (“The bodhisatva bringing success”).

2UThe title of the story Purusaghdta (“Harmful for pcople™) on fol. 8b 2 is given as Purusada (“[What] pcople can eat”). It is
mentioned that overeating may be harmful.

(221 The story Conversion on fol. 9a 1 bears the same title.

33 The name Nima in the uddana is obviously a slip of the pen. The story on fol. 9a 3—4 is named after the name of the main charac-
ter — Aranemi.

4 The story Anusasakena maitra (“Friendly to the teacher”) on fol. 9b 1 is entitled Anusasandd (abl. sg.) (“According to the teaching”).

FoL. [13a]
TRANSLITERATION

1. kasyapah syamah rsidandena, pa|s|clilmah svana piirna
kubja ca cedi dhvaja ksema ca manah
2. samana demahi abhayam bhavati pascimam || || rst
bodhimilastham bhagavantam
3. marah papimam® pamcahi kamagunehi'® alobhayati'! kama'?
va paribhumjahi ma te
4. pdde grahdava samudrasya param (*Yksipisyam yava bhaga-vata civarakarnnakam ekata-
5. mamte'? sthapitam idam taveti'* yava parvayoga manayamti
rsibhiito bodhisatvah

TRANSLATION

1. Kasyapa (28] Syama (26] «About the hermit with the staff” *"! last, “The dog” (28 Pirna '™ Kubja™ and
Cedim], “The emblem” (32]’ Kyema B3 and Mana [34],

2. Samana ¥ “Shall we give?” " 4bhaya "' as the last one. Rsi. Bhagavan, who had found the root of enlighte n-
ment,

3. was abashed by the sinful Mara with the aid of five objects of sensual desire P*', [saying]: “Give in to temptation,
or elsc

4. 1 will grab you by the leg and immediately throw " you to the other shore of the ocean!” Bhagavan

5. established that the edge of a civara *" [should hang down to the ground, covering the legs] on one side *!. This is
known. How in a previous rebirth the rsi was a boddhisattva [who was] respected

[39]

Commentary

281 the uddana, two stories preceding the story about Kasyapa are omitted: Mani iti (“The story about the gem”), fol. 9b 5, and
Vidura iti (“The story about Vidura™), fol. 10b 3. The story about Kasyapa has the same title in the text (see fol. 11b 1).

(281 The title of a story Sydma appears only in the uddana. The text (fol. 12a 2) opens with the formula Sravastyannidanam krtva (“The
case took place in SravastT™), fol. 12a 2. As for the subject, the story differs from the Sama-jataka (No. 540) where the main character —
Syama (Pali Sama) — is an only breadwinner for his blind parents. We find the same subject in the Tibetan Tripitaka (sec Vinayavastu,

9 Instead of papiyan, cf. Sanghabhedavastu, vol. 1, p. 114,

10 Prakritisms registered in BHSD, instead of Skt. pamcabhih kamagunebhih.
1 Instead of alobhayati.

12 Instead of kamam, cf. fol. 13b 1.

13 The form is not registered in BHSD.

14 Instead of tavat iti.
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Pekin edition, chapter Bhaisajyavastu, vol. ge, fol. 213; see also Jampa Losang Panglung, Die Erzdhlistoffe, pp. 45—6). The same story is
present in the Mahavastu (vol. 11, pp. 290 ft.).

" The story Rsidandena (“The rsi with a staff) on fol. 13a 2 bears the title Rst. This form is registered neither in the Sanskrit nor in
the Buddhist Sanskrit. As was mentioned above, it agrees with meter causa. There is a well-known story about how Mara tried to lead
Buddha into temptation. Another such story is present in Sanighabhedavastu (vol. I, p. 114). But Mara is acting differently here. He trics to
accuse Buddha for his doing nothing and has three — inauspicious, cvil, sinful — thoughts: tatra bodhisatvasya trayah papaka akusala
vitarkah samutpannah. The term bodhimiila (“the root of enlightenment™) is also used here. Mara says to Buddha: kim artham tvam
bodhimile nisanna iti (“Why have you sat on this root of enlightenment?”).

18] The story is entitled Svani (“A bitch™) on fol. 13b 4, which corresponds to its subject.

291 The story is named Parnaka iti (“About Piirnaka”), see fol. 14a 2.

30 We find the same name in the text, see fol. 14a 4.

The story bears the title Ceti iti (“About the caitya™), see fol. 14b 3.

31)
! The same name is in the text, see fol. 14b 4.
]
]

[
[
(32
133 The same name is found in the text, see fol. 15a 4.
B34 The story is entitled Maniti (“About Mani”). Mani is a proper name (see fol. 15b 3).
151 The story is named Sumana iti (“About Sumana”), see fol. 16a 1.
(3¢ The story bears the title Demahyam iti (“Shall we give?”), see fol. 16a 5 and commentary to it.

37 The same name is found in the text, see fol. 16b 5.

B8 See n, 27.

B9 pameahi kamagunehi > Skt. pamcabhih* kamagunebhih (instr. pl.), see n. 27.

140 civarakarnnaka (“civara's edge”), see BHSD, p. 170.

B ekatamamte (Skt. ekatamante, loc. sg.). This form is not registered in BHSD, but we find another form — ekamante (“on one
side”), see BHSD, p. 153. The meaning of the text is not quite clear. The rsi may say: “Let's try!”.

34
35

FoL. 13b
TRANSLITERATION

1. Sakra dav(alnam indra uvaca kamdam va paribhumjahi ma te
annyam lokadhatum (*)ksi-

2. pisyam rsind dando niksiptah idam tava me uksivahi'® pasca
mamam'® ksipi-

3. syasi yava sakkro nah na ca Sakitam dandam uksipitum
tatah sakkro vismitah

4. prakkranta$ceti || Svanit yatha ayusmata sariuputrena
Sresthigrhe svaniya a-

5. [dlinnah sd prasannacitta kala gata tasyaiva Sresthino duhita
upapannd sa niskramitva

TRANSLATION

1. Sakra, lord of the gods, said: “Give in to the temptation of love, or into another world

2. I will throw you!” [Then] the rsi threw [his] staff [aside and said]: “Lift my staff first, and then throw me across!”

3. How Sakra could not lift the staff there [and how] he was surprised and left. || The Bitch "**. How the noble Sariputra
4. gave a dog with cubs to the home of the head of merchants.

5. It rejoiced with all its soul and died. And a daughter was born to the house of that head of the merchants. She left home

Commentary

M2 We could not identify this story.
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