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BBEAEHUE

Bonbmoe cofpaHue KONTCKMX NalMpyCOB, OTKpHTOEe B 1945 r,
OKOJIO NMOCEeNeHUs I'PEKO-PUMCKOro BpeMmeHH XeHoGockuu (Bepx-
Huil ErumeTr, coBpeMmeHHHI palion Har Xammapu, ngaauﬁ Geper
Huna')?, cCOCTOMT M3 OBeHAnNATH KHMI~KONEKCOB®, B KOTO-
pPHX copepxMTCs 52 TekcTa (cBwme 1100 cTpanun)®. IMoutH
BCEe COYMHEHHMS — DEJMIHO3HbEe TPaKTaThl®: paHHEXPHCTHAHCKUE,
THOCTHUYECKHe, repmeTHyeckHe. [lecTp U3 HUX paHee ObUIH HU3-
BeCcTHH J1Iu60 Ha rpeye c kK o M: '"'TocynapcTeo" Ilnatrona
(VI, 5)%, repmernueckas 'MonuTBa Gnaromapesus" (VI, 7),
"MMoyueHus Cexkcta" (XII, 1); nu6o Ha 1 aTHHC KoOM: "ACc-
knenuit" (VI, 8); nubo Ha K oI T C K 0 M: ""Annokpud Hoanua"
(11, 1), "IOpemympocTb Hucyca Xpucrta'" (III, 4). Eme mecThb
TekCcTOB — Oy6ners: "EBaurenue erunctsad' (I1II, 2 u IV, 2);
"BnaxeHnu#i EBruoct" (III, 3 u V, 1); "EBaHrenme UCTHHH"
(I, 3 u XII, 2); '"O npoucxoxmesuu mupa" (II, 5 u XIII,
2); "Anoxpud Hoauua" (II, 1; III, 1 u IV, 1).

OT HEKOTOpPHX NPOH3BEeNEeHHH paHee ObNH HM3BEeCTHH ¢dpar-
MeHTH — Ha rpedeckoMm: "Epanrenue ot ®omm'" (II, 2); Ha
KonTckoM: 'O mpoucxoxpmeuur mupa' (II, 5) u "lloyueHus
Cunyaua" (VII, 4) — HO OHM He MOrNM OHTb HAEHTHOHUIUDO-
BaHb, MOKa B pyKaX HccClegoBaTellell He OKa3aliCs HOJHLIH
TeKCT. HekoTophie COUMHEHHs HacTONbkKO dparmeHTapHs (''30-
crpuanoc" [VIII, 1], Tpakrar, 3anuMaBmmii 132 cTpaHuub,
HO fAoMedmHil B milauyeBHOM COCTOSIHUH; ''Menbxucenex' [IX, 1];

1 A He nesuit kak ommuSouno ykasaHo M.K.Tpodemosoit, cM. [Tpoc]:u-

MoBa, 1979, c.’3j.
Mogpo6Ho 06 HCTODHH HAXOHKM CM. [Robinson, 1977a, c. 21-25;

1981, c. 21-58]. O packomkax Ha 3ToM Mecre cM. |Robinson, 1976,
e, 71-79; van Elderen-Robinson, 1977, c¢. 57-72; van Elderen, 1979,
c. 225-231].

8 Kopexc XIII mocTpaman yxe B APEBHOCTH, H OT HEro yuejelo JHmb
BOCEMb JIHCTOB, BIIOXEHHRX TOorga xe B kogekc VI [Robinson, 1972,
Cc. 74—87]. Komexkcn X ¥ XI, Hs XOTOpHX NOCIeRHHN He HMeer mnepemlera,
TaKxe OueHb ¢parMeHTApHh ,[Robinson, 1975b, c. 15—31].

* Cp., onmako, M.Kpayse [Krause, 1967, c. 62], KoTOpHif FOBOPHT
o 51 rexcre, mmu K.Pysoned [Rudolph, 1977, c. 48] — 53 rekcra. Ko-
neGaHUs B OnNpefielIeHHH 4MCclid TEKCTOB OBBACHAITCH OGONBIHMM KOIHYeCTBOM
dparMeHTOB, KOTOpbE TDYAHO NOAOAITCA OTOXZeCTBIIeHHI0, CD. [Krause,
1978, c. 226-227].

EmMHCTBeHHOE HCKIllMeHHe — OTpHBOX H3 ''I'ocymapcrtea" InaroHa

(588B — 589B).

s 3nech M pganlee pHMCKaAa ubdpa o603HAYaeT MOPAZKOBHIT HOMEP PYKO—
micH, apabckas — Homep TpakTata (Texcra). OGmenpHHATYK Temepb Kjiac-
cuduxammo pykomice#t cM. |Krause, 1962, c. 121—132; NHLE, c.XIII-XV].
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"CeupnetenbcTBo ucTHHH" [IX, 3] u T.x.)7, uTO uwMcho CouH-
HeHHUit, coOepkamux Gojlee HAH MEHee INOJIHBHA TEKCT, CoKpama-
eTca OO TpHaumaTH®,

Ilo sA3HIKY TEKCTH Pa3/leNfloTcs Ha OBe OCHOBHbE TPYIIIb:
pykonucu I, X u yacte XI HamMcaHbl Ha mopadanekte cybax-
MMMCKOI'O, & OCTajlbHbleé COUYMHEHHSI Ha CAMACKOM JHANEKTE C
apXaM3MaMd W CHIIbHBIM BIHSHHEM aXMHMCKOro, Cy0aXMHMCKOro
u (alwMCKOro [JUaJIeKTOB

BubnuoTexka BHUla nsﬂnon nepa HeCKOJIBKHX nepenucquxoa.
oOuH nepemnucan uerhpe pykomucu (IV, V, VI u VIII), nare-
po Opyrux nepemucanu mo omHoit (II, III, IX, XII u XIII),
cenpmoMy npuHapsiiexut X M uvacTh I pykomucu (Tekcto 1, 2,
4 u 5), Ha OO0 BOCBMOTrO TPHUXOOUTCH HacTb I DPYKOMHCH H
nBa mepBbX Tpakrara XI pykonucH, OeBSTHH nepenncan VII
pyKomuch W 3-#t U 4-it Tpakrarts XI pykomucu!

HWccinepoBanue nepemwieToBl! mokasamo, 4TO n Hag HUMH
TPpYOHMICH He OQUH UeNOoBeK, a Nno MeHpmeil mMepe Tpu. IlepBas
rpynna (IV, V, VIII) xapakTepu3yeTCs BeCbMa CKpPOMHBIM
obopMIeHHEM NepemleTa, CBUAETENbCTBYWNUM 06 3KOHOMUHM Ma-
tepuana; Bropas (II, VI, IX, X) oTnuuaeTcs ycoBeplle HCTBO-
BaHHOH TEXHUKOH M Gojie€e BBHICOKHM 3CTETHUYECKHM KauyeCTBOM;
TpeThs — BecbMa NPHMHTHBHA M HE HMEET SPKO BhIPa)eHHbIX
OTINYUTENbHEX uepT?Z,

Kax Tenepbr MOXHO yBuueTb, B OOHOH M TOH Xe DYKOIHCH
He BCTpedawTcs ny6iieTh; Bce ayG6JiieTbhl HanMCaHb pPas3HbHMU 1€ -
penucukaMid ¥ MMEWT pa3Hbe nepemneTbl, 370, KaxeTcs, CBH-
meTelbCTBYeT B MOIb3y Toro, uTo 6ubnHorexka u3 Har Xamma-
nu Geuia COCTaBneHa U3 Golee MENKHMX KHHKHHIX COGpaHHH HIIH
OTHEeNbHBX KHHUT?!

IaTupoBKa mno HHCLMN B PaHHMX KONTCKHX TeKCTaX He HMe-
eT HaJeXHbX KPDHTEPHEB, IMMOCKOJIbKY HEeT OaTHPOBAHHLIX DaHHUX
KOIOTCKMX pyKomucei'®., OmHako rpeueckne M KOITCKHE mafy-
pycH, o6HapyXeHHHe B KapTOHake NepeluieTOoB GHGIHOTEKH
NpoJIMBaldT CBEeT Ha 3TOT Bonpoc. HekoTophie mOKyYMEHTH, COC-
TABIIS0MHE KapTOHaX CEeAbMOH PYKONHCH, HMEWT TOUHbE JaTH-
POBKHM: JBe pacNHUCKH B MNojyueHuu mmeHuiunl (20 Hoabpsa 341r.
U 21 Hosb6ps 346 r.), mopyuurenbcTBO (OKTH6DPBL 348 r.).
[locnmenuuit MOKYMEHT naeT terminus a quo ansg mepemnera

7 NMogpo6Hee o TexcTax Huxe, riasa 1, c. 26 m cl.
® cm. ERoblnson, 1977, c. 12].
® Cm. [Krause, 1963, c. 113; 1975b, c. 73—77] 0 pManexkTtax KonT-
ckoro sasuwka cM. |Xocpoep—leTBepyxuH, 1986, c. 6—8]

0 IlonpaBKM K HECKOIBLKO ycTapesmel kKnaccudnkauHr Kpayse [Krause,
1963, c. 111] cu. [Robinson, 1975b, c. 17—18].

1 Pyxonucer XII He uMeeT meperulera, H G6ul10 BbICKasaHO Mpennooxe=
HHe, 4TO OoHa (NMOCKONBKY HCTODHSA CaMOM HaXoOKH M HOCHeAyOmuX CTpaH—
cTBUH DYKONHCel ZOCTATOYHO TYMAaHHA&) He NpHHaplexana OHOIHOTEKe HS
Har XamMagm, cM. |[Wisse, 1975a, c. 57]; cp. mpumeu. 3.

12 gy, ][’Robinson, 1975a, c. 170-190].

13 cM. [Robinson, 1977, c. 15]

1% nameyamus Banbrepa Twinns cM. [van Unnik, 1960, c. 156].

15 oM. [Barns, 1975, c. 9-17].

aToit pykomucu'®. Ecnu nmpuuaTh BO BHUMaHHe, 4YTO MOJ00HbE
[eJIoOBbE NOKYMEHTH Cpa3y I[oCjie TOro, Kak Heo6XOOMMOCTh B
HUX oTnagana (camoe 6onbliee yepes HECKOJAbKO JeT), HCNOIb-
30BaJINCh BTOPMYHO ¥ TO, UTO DYKOIMCH NeperuieTaluch cpa-
3y moclle HamMcaHMs'’, BpeMeHeM BO3HHUKHOBEHUS CEIbMON DY-
KOMUCH ClelyeT CUuMTaTh Hayajgo BTOPOH moloBuHm IV B, 1%,
OcTanbHbie PYKOMHUCH Ha OCHOBe maneorpadbuu HcclenoBaTelH
OATUPYT OPHMEPHO TeM ke BpeMmeHeM!®,

JokyMeHTH M3 KapTOHaxa MepBOil PYKONHCH MO3BONSIKT ycTa-
HOBUTb U MECTO BO3HHMKHOBEHHS 3THX KONTCKHX NaMSTHUKOB.,
U3 "obs3aTenbcTBa MacinomenoB'', maTupyeMoro kouumom III —
HauanoMm IV B.2%, BUMOHO, YTO 3TOT TEKCT BO3HHK OKoMo Juoc-
nonuca Manoro (ropom mo cocegcTBy C XenoGocxueﬁ)zﬂ T.€.
HeJanexo OT Toro Mecra, rpe 6bUIH HailgeHbl pPyKOmUCH. Bepo-
9THO, IHe-TO 3[eCh PYKOMUCH ObUIM NEepenucaHsl U mneperiere-
HH,

MecTeuko XeHo6ockus (BapuaHT — XeHOBOCKHOH) H3BECTHO
TEeM, 4YTO 3JeCh OCHOBaTellb oOmexHTelbHOro MoHamecTBa [la-
xouM (292—346) craln y4yeHHKOM H3BECTHOTO aHaxopeTa Nanamo-
Ha ~. Hepanexo or MecTa, rune 6bUlH Hadaewu PyYKonucH (Ha
paccrosHuu 8,7 kM), B [labay, Haxoguics MOHaCTHpb, B KO-
TopoM [Taxom npoaen nocienuue rogs xu3Hu?3, OTPHBOK M3
KOITCKOI'O NUCbMa, comepxamuit obpameHue [ladbHyTHa Kk ''moe-
My BosnwbieHHoMy oTuy Ilaxomy'?"%, HaBOOMT Ha MhCIIb, a He
61 MM appecat camuM llaxomreM BenHkKMM, a €ro KOppecloH-
LEeHT HEepBHIM 3KOHOMOM MOHacThips [labuyruem??® [launwe, mo-
YEepnHYTHEe H3 TEKCTOB KapToHaxka (Bcero 153 rpeveckux
19 KONTCKUX AOKYMEHTOB), MO3BOJSIT NPENNOJOKHTb, UTO
6ubiuoTeka O6miia COGCTBEHHOCTbHIO MOHACTHIPS Haxomai (unu,
MoxXeT OHTL, WleHa MOHACTHIPCKONH OGMUHH) .

MipuHsAB 3Ty TOUKY 3peHun’’, MOKHO O6BACHHTH, MOYEMY

16 cu. Barns, Browne, Shelton, 1981, c. 5, 53—58].
17 cm. ‘Kasser, 1972, c. 68].

Pyxomucu I, X, XI cocraBnswr ogHy rpymny c VII, mockonsky
NepemHCaHH OOHHMM M TEMH Xe MepemMCcuHKaMi H JaTHPYOTCH TeM Xe& Bpe-~
MeHeM.

1% o gKrause, 1966, c. 287]
2% cum. Barns, Browne, Shelton, 1981, c. 15, 36, 105].
21 Haspamte "Xenobocxua" raxme BCTPeYaeTCs B ITHX NOKYMEHTax,

CcM. [Barns, Browne, Shelton, 1981, c. 15, 36, 105].

22 pachomii Vita I, 5 (c. 4, 11 u cu. Halkin),

2% pachomii Vita I, 78 (c. 52, 25 u cn. Halkin); [van Elderen-
Robinson, 1977, c. 58-59].

2% cum. [Barns, Browne, Shelton, 1981, c. 139—140], CP.y OFHAKO,
saMeuanus llentona tam xe, Ha c. 10-11.

5 B arom 6un yBepen Bapuc, cm. [Barns, 1975, c. 13]

26 [wisse, 1978, c. 431—440; Hedrick, 1980, c. 78294] 3a He-
CKONBKO JieT A0 TOro, Kak BapHC oOHapysun OOKyMeHTH KapToHaxa, OwIO
BHCKas3aHo mpefanojioxeHHe, yro OGHOAHOTeka OHIa co0paHa B MOHACTHDE
"oproaokcanbHeM'' MOHAXOM Il €pecHONOrHYecKMX uesel, CM. [Sﬁve-SS—
derbergh, 1967, c. 552-562; 1975, c. 3-14].

27 9ra Touka SpeHHA He ABIAETCS eMMHCTBEHHOH. Tak, HalmpuMep,

5
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BO BTOpOi monoBuHe IV B, 6ubnuorexa Oha norpebeHa. B
367 r. Adbavacuit Benukuit Hamucan [lacxanpHoe [ocinasue, Ha-
NpaBleHHOe NPOTUB €PETHKOB M aMOKPUPUUECKHUX KHHUT. Tormam-
HMii rIaBa NaxoMHMeBHX MoHacThpe# deonmop npukasan mnepese-
CTH pocllaHMe Ha KOMNTCKHA H PacHPOCTPAaHUTL €ro B MOHACThi-
pAX, 4TOOH OHO CIYXHJIO DPYKOBOZCTBOM Iiif 6paTud npu BHOGO-
pe kuur?®, BepodTHO, Hocjie 3TOrO Blafejiel M Ppemui uaﬁa;g
BUTBHCS OT IOCTaBAEHHON Tenepp BHe 3aKoHa OMOIHOTEKH... "
Hrax, npomlo Solee COpoKa JIET CO BpeMeHH, Korpga OGeuio
o6HapyXeHo 5TO YHHKalibHOe CoOpaHHe DEJIMI'MO3HbLIX TEeKCTOB,
YyTh MEeHbI€ BpEMEHH OTAeNisseT HAaC OT BhHXona B CBeT Iep-
BHIX MyOn¥xkaluuil 3THX MaTepHaloB, M ceduac paboTe, IOCBs-
mEeHHbE STHM COYHMHEHHS M, HCUHCIISIOTCS yXe coTHsMd. CoBep-
meHHo HoBas MHGOPMalHs IO UCTOPHMH HOEOJONHH HEDBHIX BEKOB
HOBOI 5pH NMO3BOJIWIA PACHMPUTH HallW 3HAHUS B STOH obiactd,
a psd BOMPOCOB MEPECMOTPETh 3aHOBO. TakHe OMCUMIUIMHBEL,
KaK KONTCKas [OUaJIeKTOollorusi, NaMdpoliorus, MCTOPHUS PaHHEro
XpUCTHAHCTBA M PAHHEXPHCTHAHCKOH NUTEPaTyph U T.AR., BpPAA
AH MOTYT CymecTBOBaTh ceHuac 6€3 yuyeTa OaHHBX 3THX TeK-
CTOB. B pPe3ynbTaTe MX WU3YUEHUN BO3HHUKIA HOBAag KOMILIEKC-
Has HayuyHas OHCIMUIUNIMHA, OXBaThBawmas pa3HoobpasHble oTpa-
CI¥ TYMaHHTAPHOIO 3HAaHMS: pellirdeBefeHUe, KOMNTOJIOTHI,
Nanipoyiorulw, apXeoJorHiw, HCTOPHIO, SKOHOMUKY, COHLMOJIOTHIO.
Hapg mpob6nemaMH 3THX PYKONHMCeil MHOIO MU BCeCTOpOHHe pabo-
TaloT yueHole lomlanguu, 3amagHo#t Tepmauun, Anriuu, CHA,
dpaHLMM; B MOCJEOHHE rogb K 3TO# mpobileme o6paTHIHCh H
COBETCKHE HCCllemoBaTesin, B cBoeit kHure '"HcTopuko-duio-
codckue Bompoch ruocTHuusma' . M. K.TpodbumoBa He TOIBKO
obobmuiia CBOM HMCCJIeOBaHMHS TPeANECTBYIOMUAX JIET U MOCTaBH-
ja psn HOBHX BONPOCOB, HO W BHEpPBbie O3HAKOMHMIIA Hallero
YUTATENsA C HEeKOTOPHMH nepeBomaMH TeKcToB U3 Har Xammapgu.
Bce TekcTn 6ubnuoTexkn u3 Har Xammanu Ha pyGexe III—
IV BB. 6bIM mepeBedeHH C rpeyeckoro®’, u cmemuduka KomT-
CKOro mepeBona — a MMEHHO HCIIOJb30BaHHME I'DeyeCKHX CJIOB
TaMm, rage KONTCKHH A3HK JH60 He MOr nepegaThb BCE HIOAHCH
rpeyeckoro TepmiMHa, JUOO CIOBO YX€ NPOYHO BOmIO B O6U-
XOHNHYI0 JIEKCHMKY KOmnTa, — OKa3bBaeTCs NpeKPaCHHM IOLCIODb-
eM, eCiM peuyb HAET O HecoXpaHuBmemcs (kak B GOJBHMHCTBE
clyuaeB ?TOro cob6paHHs) OpHIHHAlEe TOr0 MM HHOI'O NaMAT-
HMKa. 3TO 06CTOATEIIbCTBO 3HAYHTENbHO pacilMpsAeT BO3MOXHO-

MapTuH Kpayse cxymoHsercsa K TOMY, 4TO 6HOIHOTEKA He HMesla K MOHaCTh=
pl0 HHKAKOro OTHOWEHHA M NpHHap/exaria KaKOH~—TO PHOCTHYECKOH cexkre
(uMH oTHENBHOMY BIIafeNIbUy-THOCTHKY) [Krause, 1978, c. 241—243]. Jto
MHeHHe ORUIO yxe BHCKasaHO JlopeccoMm [Doresse, 1960, c. 251]. Bonee
OCTOpOXHHE BhCKaswBaHHa cM. Veilleux, 1986, c. 271-306.

28 cou. [Lefort, 1910, c. 207].

2% Bonee mosgmiio maty (V B.) saxopoHeHMs pyxomucedl cM. |Goeh-
ring, 1986, c. 248, mpumeu. 61]. K coxaneHuio, Ml BHHYXIEHH OCTa-
BUTH B CTOPOHe BONpPOC O6 HOEONOTHH NepBMX NMaxOMHEeBRX MOHACTHIpeit,
XaK He HMelmiil NpsMOro OTHONEHMA X TeMe, M HageeMcs BepHYTBCA K He-
My ocobo. :

0 foppoSuee cM. [Rrause, 1975, c. 77-79].

6

CTH HCCJlefoBaTeNnst pPelIMrHO3HO-OUAO0COGPCKON OCHOBB YTEPSH-
HOr'o MHOIJIMHHOTO TEKCTa, UTO U SBASEeTCHS OCHOBHOI Hameil
3amaueil, 1 UMEHHO aHalli3 I'PEUYECKOH (PUIOCODPCKO-pEeNUuruos-
HOM JIeKCUKHM KOMNTCKHX TEKCTOB OyaeT CIYXKHTb TeM dyHmaMeH-
TOM, Ha KOTOPOM CTPOMUTCS mpejiaraemad pabora.

bubnnorexka U3 Har XamMManuw BecbMa pa3HOPOZHA IO COCTAa-
BY: 31€éCb U HeM3BeCTHble paHee (HIH M3BECTHble NUllb IO
YIOMUHAHUAM XPDHCTHAHCKUX U S3bIYECKHMX ABTOPOB) 60OrocioB-
CKME€ TpaKTaTbhl, H €BaHlelHusi, U I[OCNaHusA, U MOYUYEHHSH...
3TO IHOCTHUECKHUE, XPUCTHAHCKHE, IepMETHUECKHE TEeKCTH U
naxe IMPOU3BEAEHHsST KIaCCHYECKON I'peyeCkoH murepaTyps. Ho
B 3TOM MHOroo6pa3sud HOEONOrHH U XKaHPOB MOXHO BHIEJIHTH
6eCCnopHO POACTBEHHbHE MO CBOEH 60roCiOBCKO-GUIIOCOPCKOHN
MbICIIH U CIHOCO6Y BHIpPAXEHUS HOKYMEHTH, a BKJIIOUEHME UX B
6ojiee MUPOKUI HCTOPUKO~KYJIBTYDHHI KOHTEKCT MO3BOJISET
aTpubyTHpPpOBAaTh HX KOHKPETHOMY BpPEMEHU U KOHKPETHOI HOeO-
JIOTHUH .

Insa aHannsa BeIGpaHa r'pPyNNa U3 HECKOIbBKUX TEKCTOB,
MPOHCXOAAMUX , KaK HHXE Mbl nocTapaeMmcs Nnoka3aTb, U3 Allek-
caHopu®. Bce 5TH naMaTHHKM o HaxogxkH u3 Har Xammanu He
6biAM HM3BECTHB HaykKe, 4 37eCh NpEeANpHHSTA MONLITKA BINUCATH
HX B HNEeCTPYW KapTHUHY aJIeKCaHOPUHCKON OYXOBHOH XM3HM Haya-
1a HOBOH 3pH,

C HaKoIUIeHHEM H BBEJEHHEM B Hay4Hbl 060POT HOBOIO Md-
TepHana Hu, Kak CcleAgcTBUEe, YINyBJeHHEeM HCCJeNOBaHUI Hamu
IIpeACcTaBleHUsd O TOM MNH MHOM HaMSITHUKE KOPDPEKTHUPYITCH,

a UHOrZa U COBEDUEHHO MEHAWTCs’ !, MO3TOMY 1O HTOroBOro
Tpyna o pykomucsax Har XaMmanu eme pmaneko: njis 3TOro npeg-
CTOUT TWMATENBHO U BCECTOPOHHE MCCINENOBATH KaXKaHi TEKCT B
OTAENbHOCTH M B NEPBYK ouyepelb BHABUTbL DY pOOCTBEH-
HbX naMATHUKOB. HacTosmas pa6oTa saBAdeTCH IMNb [epBHM mMa-
roM Ha OyTH K o6obmalomdM TpynaMmM o6 3THUX HHTEpecHelmMX ao-
KYMEHTAax .

ABTOP cyesl HeoOXOnuUMBIM NpennociaTbh HCCIeOOBaHHI TEK-
CTOB [OBE IJlaBH; nepBas IOMOXeT Gojiee CBOBOOHO OpPHEHTHDO-
BaTbCs B TEKCTAaX 3TOH OGMUPDHOH KOJUJIEKLMH W MOHATH UX MeC-
TO B KOHTEKCTE PaHHEXPHCTHaHCKOH JuTepaTyph, BTopas AacT
npeacTaBleHde O TOM CJOXKHOM SBII€HHH, KaKMM ObUla alleKCaH-
OpU¥CKas KyJIbTypa NepBbiX BE€KOB HOBOI 3pbl, NOpoONWBMmAas
npegiaraemMble BHHUMaHUIO UATATENsS TEKCTH .

ABTOpP CepieuyHo 6naroxapyMT CBOMX KOMJEr, COTPYOH#AKOB
rpyImnnsl MCTOPHMKO-KYNbTYDPHBIX HCClemoBaHUil CeKTopa Bnuxue-
ro BocTokKka, HeoOHOKpaTHO obCcyxpaBmux 3Ty paboTy, a Tak-
K€ CBOEro yyurens, npodeccopa Kadenph KIacCudeckon ou-

31 Tk, HampuMep, paboTn KBHcmena moxasamu, uro "EBaHremse oT
oomu" (II, 2) me ABAseTCS MOKYMEHTOM I'HOCTHYECKON MHCSIH, KaK CUHTa=-
M npeppaymMe HcciienoBarenH. llepem HaMM NMAaMATHHK paHHeCHPHICKOTO
xpacTdaHcTBa (3mecca, okono 140 r., cM. muxe, rnm. 1), B ToH ero pas-
HOBHOHOCTH, OPOTHB KOTOpPOMN BHICTYnan Kiumenr Anmexcaugpuitckxmuii (Strom,
III) u xOoTOpas mMonyuwiia HasBaHHe SHKPATHIM, CM. TQuispel, 1965,

c. 65-85].
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JoJIordH ¢unonoruuyeckoro dakynsrera JII'Y, A.U.3akuesa H
3aBeOyllero OTAENOoM PEeAKOW M PYKONHCHOW KHMIH HaY4HOH
6ubnuoreku JI'Y H.U.Hukomnaesa, Myppble 3aMEUaHUMsI U COBeThHl

KOTODBIX MO3BOJIUJIM BHECTH B KHHUI'Y P CYHMECTBEHHBIX HCHpaB-
JIEHUU MU JIONOJIHEHHH .
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SUMMARY

The Coptic manuscripts from Nag Hammadi (all of them are transla-
tions from Greek originals, mostly lost) open up new possibilities
for studying the .Greek religious culture of the first centuries
A.D, This Coptic library, being a collection of heterogeneous texts,
reflects the complicated spiritual atmosphere in the contemporary
Roman Empire, It includes Gnostic texts, both monistic and dualis-
tic, Christian as well as non-(pre-?) Christian, Hermetic writings,
Christian works, both those belonging to the main stream of Church
tradition and those defying any strict classifications. Different
approaches are possible to find adequate ways in this diversity and
to be able to determine, after all, the nature of each text.

The four texts under consideration seem to have a common prove-
pance: all of them came into being within Alexandrian culture which
had an influence, in different ways and degrees, on Alexandrian Chri-
stianity. In chapter I all the texts of the library were
treated within the context of contemporary Christianity (the Greek
originals were written during II-III centuries A.D. and some of them
perhaps even earlier). To conceive the milieu and the conditions
under which these tests had appeared, chapter II was
focused on the Alexandrian culture, It was important to emphasize
here that early Alexandrian Christianity is documented rather unila-
terally: the main sources. of our information where we seem to be on
firmground are the works by the authors of Church elite, while Christi-
anity of other schools and strata is poorly represented (of course,
it is characteristic not only of Alexandria).

The above-mentioned texts, composed in different genres and re-
flecting various grades of understanding of Christian doctrine,
cast new light upon the character of Alexandrian Christianity
as a whole and the milieu into which it penetrated,

"The Teachings of Silvanus" (Teach. Silv.) dealt with in
chapter III has an obvious Christian nature. Meanwhile,
though the author, who hid under the name of "Silvanus",
knew the Scripture very well, his main concepts are not linked
with the Biblical tradition. The theology of Teach. Silv, is
expressed in Platoni¢ language and in this aspect the author is clo-
se to Philo and such Christian thinkers of Alexandria as Clement
and Origen. So, according to Teach, Silv., God is transcendent: "He
fills every place but .., nothing contains him; everything is in
God, but God is not in anything" (101.6—10; cf. Philo, Leg, All.
III,6; Clem., Strom. V,11; Orig., Cat.Jer. 23, 24); God is bodyless:
"It is not right ... to say that God is a body" (100.6—12; cf.Clem.,
Strom. V.13; Orig., Or. 23, 3, where we see a polemic with Stoics);
God is inexpressible and unknown (100.13 &q.; cf. Clem., Strom.V.78, 3;
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Orig;, Cels. VII, 38), etc. Similar theology employed one and
the same metaphors: Wisdom — the mother, Christ — the sun, igno-
rance — death and darkness, etc.

Moral problems, that the author of Teach. Silv, was posing, were
nearly the same ones as in Philo and Clement, who owed their
ethics to Stoicism in many respects, Passions are the cause
of evil in man (Teach. Silv. 84,19—20; Philo, Leg. All.
I1I,113; Clem., Paed. I,2); the ideal goal is to abstain from pas-
sions and this state can be obtained by casting away desire and
pleasure (105,19-26; Philo, Leg. All. III,113; Clem., Paed. II.9,1);
to get rid of passions one must take the "mind as a guiding princi-
ple" (85.1; Philo, Leg. All. III,116; Clem., fr. 44), etc,

The evident similarities between all these authors allows one to
assume Teach. Silv. to be also a product of Alexandrian culture.

The expansion of the latter, of course, was not confined to the
elite: this culture affected to a different extent all those who had
come into contact with Greek education. Such persons were not only
in Alexandria itself but, of course, in a wider region of Egypt (at
least, of Low Egypt), where Greek influence had penetrated, As a re-
sult, the thought of such different people, brought up in various reli-
gious traditions, moved along the same channels (Platonic ontology
and Stoic ethic, as was typical of philosophical and semi-philoso-
phical mood of that time) and all of them used a similar language:
on the one hand there were such thinkers of the elite as Philo and
Clement, on the other — such unknown men belonging to the middle
cultural strata of the society as the author of Hellenistic-Jewish
"Wisdom of Solomon", the author of (pagan)-Christian "The Sentences
of Sextus" or the authors of Greek-(Egyptian) Hermetic texts.
The author of Teach. Silv. not being an original thinker may also be
placed among such representatives of this common culture: one can-
not find in his work anything except 1 oci commun i inhe-
rent to other Alexandrian writers. His thought was nourished not

by studying the original philosophical works, but through acquaintance
with philosophical textbooks and anthologies of every kind which,
being very widely read in that time, facilitated the approach to
philosophy for rather wide strata of society. Having such

an unsystematic education he was rather inconsistent and tend-
ed to borrow, not always very critically, from different Christian
traditions. Though in his treatise ome can find the concepts which
would be quite in accordance with the Church tradition: polemics
against pagan polytheism (96,1-3), Stoic concept of God (100.6-12),
dualistic Gnosticism (116.6—10), he can hardly be called a Church
Christian as his great compatriots Clement and Origen., While his
work lacks any teaching about Church, he absorbed some concepts
which had been repudiated by Church authors. So, the tripartite di-
vision (mind, soul, body) of man, typical of the anthropology of
Valentinians, occupied an important place in his thought (92, 15sq.;
though the author's conclusion differed in principle from Valenti-
nians 'ideas; according to him any person is able to obtain salvati-
on, not only those who are determined to by their nature).

But while the theology of Teach. Silv. was Christian, its ethic
on the whole remained Stoic and was not christianized, as we see in
Clement. In this respect it is not without interest to compare
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Teach. Silv. with two other Alexandrian compositions — Christian
"The Sentences of Sextus" (Sent. Sext.) and pagan "The Pythagorean
Sentences"” (Sent. Pyth.). In the late second century (according to
H.Chadwick) an unknown Alexandrian Christian, who had called him-
self by the name "Sextus" rewrote the collection of pagan sentences
having supplemented them with popular Christian ones. As a result,
the Stoic moral of Sent, Pyth. turned into Christian one in Sent.
Sext. But Christian ethic of Sent. Sext. deals with the concepts
which are absent in Teach. Silv, (e.g. pistis, agape, etc), while
the ethic of Sent. Pyth. has striking and numerous parallels in
Teach. Silv. So, for both authors a sage, being a perfect man, is
opposite to a fool (Teach. Silv, 97.7—10; Sent. Pyth. N. 4, 35, 92;
this opposition is replaced by "pis tos—apistos" in
Sent. Sext.); the sage follows the mind (Teach. Silv. 93.3—4; Sent.
Pyth. N. 5) and needs only God (Teach., Silv. 98,18-20; Sent, Pyth,
N. 39); both authors use one and the same metaphor: the soul 1isg
the wife of the mind (Teach. Silv, 92.30-31; Sent. Pyth.N. 118) etc,
All this allows to assume Sent., Pyth. to be one of the writings
which could form the thought of Teach. Silv,'s author., His quite
Stoic ethic is hardly indebted to a Christian source.

The author's understanding and adoption of Christian doctrine is
determined by his culture. The problem of inconsistencies in his
teaching (quite orthodox theology, Stoic ethic, Valentinian concepts
in anthropology) hardly troubled him. Though there may be different
answers to the question who had been the author, the most probable
seems to be the following: this man knows the Scripture well, makes
use of the genre typical of Jewish tradition (Wisdom Iliterature);
vast number of his concepts can be drawn from Hellenistic
Judaism — all this enables one to see in him a Hellenistic Jew con-
verted into Christianity. There are no reasons to assert that
the author has read the works by Clement or Origen. Moreover, on
the basis of his cultural level, we can scarcely decide whether hewas
their contemporary, predecessor or lived later: only approximate
date is possible — from the middle of the second century A.D. to the
middle of the third.

Though the Christian character of "The Exegesis on the Soul" (Ex.
Soul), considered in chapter IV, is quite evident, the dis-
putes about what school within Christianity the text belongs
to, still go on. However, the arguments of those who try to attribute
the treatise to one or other Gnostic school (Naasens, Valenti-
nians, Basilidians) cannot be considered well-founded, as far as
they rest on different assumptions having not sufficient confirma-
tion in the text itself. The myth of the soul's fall from Heaven
into this world, the main topic of the treatise, is well known to
Middle Platonism which had a strong influence upon the character of
Alexandrian culture, In the second and third centuries A.D. there
were, due to different Platonic schools, two solutions of the question
about descent of the soul: the optimistic one aceording to which
souls are sent into this world for its completion (the conception
adopted by Church Christianity) and the pessimistic one according
to which the soul's fall happened owing to an erroneous choice of
her free will (the conception shared by various Gnostic schools),
But Ex. Soul never speaks about the cause of the fall, and one can
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only guess why it has happened. So, we see here only Middle Plato~
nic conception of the soul's fall, no more. Ex. Soul does not use
any specific Gnostic terminology and, perhaps, one must suppose
here a metaphorical understanding of the main Christian idea of the
fall and redemption. A number of other concepts of the text also
give evidence of the author's Platonism.

The author of Ex. Soul constantly illustrates his thought by re-
ferences to the Scripture, explaining it allegorically, and such a
treatment of the Biblical lore has numerous parallels in Philo
and Alexandrian Christian writers (e.g. the passions are sensible
and carnal sons of Egypt, Ex. Soul., 130, 21-23; Philo, Migr. Abr.
77; Clem., Strom., II.47, 1). But this kinship is evident not only
in the method of interpretation: Ex. Soul and Alexandrian authors,
talking about the soul's fall, refer to one and the same passages
of the 0ld Testament (noted by M.Scopello), and this fact allows one
to assert that the author had |used a collection consisting of Biblical
quotations classified by specific items (Testimonia). From such a

-collection he had drawn also his knowledge of Homer, the interest

to whom as to the person allegorically interpreting in his "Odyssee"”
the history of the soul's fall, was in that time almost universal.
However, there were mixed collections, having contained both pagan
and Biblical wisdom and, perhaps, the author of Ex. Soul used one
of such collections. His knowledge of Platonic myth about the soul's
fate originates also from a collection of main Platonic t o p o i.
All this enables one to think that the author was a man of common
culture, whose philosophical and literary education had been based
not on original texts but, as in the case of Teach. Silv., on vari-
ous anthologies. The author's acquaintance with the allegorical in-
terpretation, the conmection of (vulgar) Platonism with Christian
dogma and, at least, borrowing from the same collections which Cle-
ment and Origen used, lead us to the conclusion that Ex. Soul is
Alexandrian text, too. Its author belonged to the same cultural le-
vel as the author of Teach. Silv., but even on the same level we can
see different understanding and degrees of penetration into the es-
sence of Christian doctrine. Unlike the author of Teach. Silv. who
had been able to comprehend quite correctly the sense of the prin~
cipal Christian dogmas and to catch the main directions of Christian
polemics, the Christianity of Ex. Soul's author (though one must re-
member that in Nag Hammadi texts we constantly deal with different
genres and each of them has different possibilities for exposition
of the author's teaching) is rather superficial: if the Biblical quo-
tations were removed from the text, it would be difficult to recog-
nize a product of Christian mentality in this treatise. Therefore,
one must not think the author to be a man who has got from his child-
hood Christian upbringing and education, most probably he was a
newly converted (perhaps, from paganism). This might have been
the cause of his passionate call for repentance and his incapacity
to smelt into harmonious system all that he had borrowed from
pagan philosophical and Christian lore. The date of Ex. Soul,
taken onh the basis of the inner data of the text, can be determined
only approximately: the middle of the second-third centuries A.D.

. Scholars still have no accord on the character and origin of
"The Authoritative Teaching"” (Auth: Teach.), one of the most puzzling
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texts from Nag Hammadi, considered in chapter V. This

text is a story of the soul's fall but, unlike Ex. Soul which is
quite Christian (though its author's Christianity is not deeply
rooted), Auth. Teach. lacks any specific traits peculiar to ome or
other clearly defined religious dogma. Though one can be certain
that it is not a philosophical treatise (it may be ranked among
works of homiletical genre), nevertheless the Greek vocabulary of
the text abounds with philosophical and theological concepts of the
kind found in the Hellenistic Judaism of Philo, in the works by Cle-
ment and Origen, in Hermetic texts, in Gnostic speculations, in
other words, in the documents of philosophical culture of Late Anti-
quity that created a specific common language. Also the theme of
the treatise having its origin in (vulgar) Platonism, which in that
time was growing into a kind of religion and was spreading among
the people whose beliefs had been rooted in other than Greek phi-
losophy and traditions, was very popular within this culture. We could
consider this text a Platonic work without reserve, if some con-
cepts did not indicate another cultural environment — namely Judaic
(or Christian)., Though we discern some probable allusions to the
Biblical lore, they do not reveal any specific beliefs of the au-
thor: applying to Biblical tradition is rather typical of different
authors of that period and does not prove whether such an author
was a Kew or a Christian. The author of Auth. Teach. appealing to
this tradition did not try to distinguish his own teaching from
ethical commonplaces of the age, and, as a result, there are no dis-
tinctive traits in the text for understanding of its religious pro-
venance. The connection of several traditions (at least, Platonic
and Jewish ones) and close kinship of the main themes and language
of the text with documents of Alexandrian culture, fed on Platonism
(Philo, Hermeticism, Christianity) allows one to comnsider Auth.
Teach. to be a produet of this culture. The strict dating of
this writing, as well as of any text of anonymous literature,
is not possible (approximately II-III cénturies A.D.). We deal here
with the author who was a vulgar religious thinker having found
himself in the sphere of influence of different religious and philo-
sophical doctrines with which Alexandria abounded. He did not become
an adept of any specific confession and his religious notionms,
owing to his rather superficial education, were confused. Therefore,
in this text one should assume a kind of an extra-confessional reli-
giosity: such a phenomenon can be called a common urban culture of
non-professional philosophers and theologians.

Though bad condition of the manuscript containing the text of’
the treatise "The Testimony of Truth" (Test. Tr.), considered in
chapter VI, makes its adequate understanding quite difficult,
some conclusions on its character and ptovenance are pos-
sible. We deal with the work by a Christian Gnostic whose main pur-
pose was to polemize with his opponents: Church Christiasns, Valenti-
nians, Basilidians and others. The author of Test. Tr. refutes those
who believe in the resurrection of a body (the resurrection, in his
opinion, can be only spiritual, not carnal), that is why he blames
the Christians confessing martyrdom; being a dualist (he opposes
God of the Law to God of truth) and adhering to the highly ascetic
moral, he rejects the 0ld Testament so far as it sanctions marriage
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and procreation; hedoes not admit water baptism either. The kinship
(language, a number of common concepts and themes) with Philo and
Clement allows ope to assume the author of Test. Tr. to belong to
Alexandrian culture. Different attempts to attribute the author-
ship of the treatise to the concrete person (e.g.Bierakas [as Wisse] ,
or Julius Cassianus [as Pearson]) cannot be accepted as a suc-
cess. [t seems to be hardly possible to ascertain the author's name.
Being the most broad-minded among the above-mentioned authors and
adequately realizing his place within complicated debates of contem-
porary Christianity, the author of Test, Tr., however, was not an
original thinker (there is a number of contradictory concepts in
the text, rather untidy compilation of material, etc.) and belonged
to the same middle cultural level. Therefore, one can propose
only approximate date for the origin of the text: it appeared no
later than Milan edict. .

To sum up. We suppose that these texts are to be regarded as quite
typical samples of common literature which arose as a result of
vulgarization of thought and literature of higher standards. Such
texts had a wide circulation among the persoms whose intellectual
demands were rather modest.
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