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Penenaun

CTaBJIEeHUsIM, BCe JIIOAM MO OTHOLIEHHIO K
caHCcape M HHpBaHe MOTyT ObITb pa36HThHI
Ha 4YeTbIpe TPYNNBI: «Te, KTO IJIbIBET IO
TE€YeHHUIO», «Te, KTO IJIbIBET NMpPOTUB Teye-
HUSI», «Te, KTO Tpeb6biBaeT [B caHcape)] mo-
CTOSIHHO», U «Te, KTO ofpeTaeT ClaceHHe».
Cpenu «Tex, KTO MJIBIBET MO TeYEHHUIO»,
UMeIOTCSl ABe Pa3HOBUAHOCTH: >KUBbIE CY-
LL[eCTBa, KOTOpble He MOTyT o6pecTH 4eJso-
Beyeckoro o6JiMKa W, TaKHUM o6pa3oM, He
UMelolllHe JaXke IIAHCOB NPHUOJIMU3UTBCA K
HYUpBaHe, M >XMBble CYIUeCTBa, KOTOpble
o6peTaloT BO3MOXHOCTb IMOSIBUTBCS Ha CBeET
B YeJIoBeyeCKOM O6JIMKe, HO Ha OYeHb KO-
POTKHH CPOK, YTO OOBSICHSAETCSI XUJIOCTBIO
X «no6pbix KopHei». MIMeHHO aTH cyule-
cTBa oOpeyeHbl Ha KPaTKOBPEMEHHOCTh
npe6ObIBaHUSI B YesioBe4yeCKOM OOJMKe, B
CBSI3U C YyeM UX M OTHOCSAT K ocobol Kare-
rOpUM «BO3HUKIUIMX Ha KOPOTKOe BpeMsl U
BO3BpAIl[AIOLIMXCA 3aTeM B He6bITHe» .
[lockonpky MuageHel, o6JjafaBLIMiA K TO-
My >Ke ellle M TYJOBHIIEM KYypHLBI, OTHO-
CHJICSI K KJIaCCy «BO3HMKLIMX Ha KOPOTKOe
BpeMsi», HacTaBHUK [la-siHb U npeapekaet
€My CKOpYI0 KOHYMHY MMEHHO KaK 4YeJo-
BeyeckoMy cyuectBy. M Ttekct Jlio Dy
corjlacyercst ¢ 3THM TOJIKOBaHHeM. B opu-
ruHajne ckasaHo: «HbiHe oHa poausa pe-
6eHKa, HO He MPONAET U HECKOJIbKUX JIeT,
Kak oHa ero Juuutcs. [Cama 3rta] xeH-
IIHHA He cAesajla HU4Yero mnJjoxoro. [IIpu-
YUHa B APYroM, He TOJIbKO JIIOAH, HO H
BCe ApYrue] >KuBble CYLIeCTBa, CesaBlliHe
no6bpo, mnoJsyyaloT Bo3jgasiHHe. B yyeHum
Ha 3TOT cyeT cKa3aHo: "JTy TpaHcdopMalmio
onpenessieT KpaTkocpoyHocth". [Takum
o6pa3oM], monoGHble CyllecTBa Ha KpaT-
Koe BpeMsi poxxaawoTcsi Bo 6iare (T.e. B
yesoBeyeckoM obinke. — A. M.), a mno-
cJle KOHYMHBI BO3BpalllaloTCA B IpeXxXHee
coctosinues 2. HaM npexacrapisieTcs, 4TO
BeCb CMBICJI 3TOTO NMOYYeHUsl, paBHO KaK H
nepenaya KOH(QYUHaHIy CBEPXbeCTeCTBEH-
Horo OyaaMHCKOro BHJIEHHMs] MecTa 4YeJso-
BeKa B KoJiece caHCaphl, CBOAMUTCS JIMIIDb K
OHOMY: [OOGMBLUMECS TiepepoXAeHHH B
TIOJITHOM YeJsIoBeYyeCKOM OOJIMKe JOJIXKHbI BCe-
MepHO 3a60THUTbCSI 06 yKpeIJeHHH CBOHMX
«J100pbIX KOpPHEH» .

[IpuHUMasiCh 32 3TH 3aMeTKH, MBI Ipe-
CJeJOBaJIM, B CYIIHOCTH, OAHY lieJib — TIO-
KasaTb, HaCKOJIbKO JMTepaTypa 6u %43u

Y flun ®y-6ao. @oussio aa ubiasub (Bosbuioi
6ynauickuit ciosapp). Ilekun, 1984. C. 399
(3—-4).

2 o @y. lun co rao u. C. 242.
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6bl1a TECHO CBsI3aHa C XapaKTepoM KOH-
¢yunaHckol JIMYHOCTH, C ee pa3JIMYHbIMHU
¢da3zamMu U coctossHUAMU. [1aBHOM YHK-
UHeH 3TOH JIMYHOCTH ObLIO rocyaapcTBEH-
Hoe ymnpaBjeHHe. [/1aBHbIM paboyMM HH-
ctpyMeHToM — kHuctb (6u). BosHukHOBe-
Hue npu CyH XaHpa 6u 43u KaK 3aMeTHO-
ro U XapaKTepHOrO SIBJIEHHSI B INHCbMEH-
HOI CJIOBECHOCTHM CBH/ETE/IbCTBYET, MO Ha-
lleMy MHEHHIO, B MEPBYIO oyepeab O TOM,
HaCKOJIbKO KOH(}YLHaHCKOMY <«COBeplIeH-
HOMY MYXY» yAaJocb K 3TOMYy BpeMeHH
«IIpUBaTU3HPOBaTh» CBOH paboOyMi MHCT-
PYMEHT M MCIOJIb30BaTb €r0 B CBOMX JIMY-
HBIX UeJsIX, WHBIMH CJIOBaMH, eMy YyZa-
JIOCb TOBBICHTb CTaTyC CBOEro NpHBaTHOIO
6brtust (canv), npe6blBaHUS Ha TIOKOE, BO
BpeMsl KOTOPOTO OH KOpPOTaJl CBOe BpeMsl C
MOMOLIBIO Pa3JIMYHBIX 3amlMUcel, KOTOpble
OTpa’kaJlU ero MOAJIMHHbIE JIMYHblEe WHTe-
pechl M eIMHCTBEHHasl lieib KOTOPBIX 3a-
KJio4ajach B 3aMoJIHEHMM Aocyra M Joc-
TaBJIEHMH YIOBOJIbCTBHUS 3.

A. C. Mapmuvinos

Heine, Steven. Dogen ang
the Koan Tradition: A Tale
of two Shobogenzo Texts.
Albany: State University of
New York Press, 1994. 329 pp.

The name of Dogen (1200—1253)
does not need an introduction to anyone
who has at least a general knowledge
about Zen. However, for a long time the
Soto Zen tradition, implanted by him in
Japan, has been associated with certain
stereotypes that provided a distorted im-
age of the great Zen master. The book by
Steven Heine is the first attempt to radi-
cally reevaluate former conventional ap-
proaches to the Soto Zen and the writ-
ings of its founder. His goal (though not
always successful) was to go beyond the

3 Cu. 06 aTom cBugeTenncTBo IOanb Moas, koto-
pblfi OLEHHMBaJ CBOe 3aHATHEe COGHMpaHHS M 3a-
NMHCbIBAHUS MaTepHana B XaHpe 6u y3u Kak
cyactbe M ynoBoabcTBHe. — Ju Moan-wan.
IOanb Mbait «13b1 6y ioit» usHbTanb (Hauanb-
Hble u3bickaHua ¢6. IOaHb Masg «O ueMm He
rOBOPHJ Y4HTesb») // UXYHIo IyasHb B3HBCIOd
JAyHbuyHb. Ne 4. TTexun, 1986. C. 256 —257.
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frame of traditional scholarship and to
trace the importance of the Chinese Zen
koan tradition for Dogen. Heine is the
first Western scholar who turned away
from the Japanese «Shobogenzo» version
and tried to pay attention to the «San-
byakusoku» (compiled by Dogen in Chi-
nese) that contains three hundred koan
cases without any annotations. Until re-
cently the latter work was considered
spurious but the recent studies of Japa-
nese scholars proved its genuineness.

The main point of the Heine's book
is to stress the importance of the koan
tradition for the whole doctrine of Soto
as developed by Dogen. Until recently it
was too often labeled as anti-koan and
exclusive pro-sitting meditation system.
Having rejected the conventional views
on the Dogen's attitude to koan training,
Heine exploits the postmodern theories
of the literary criticism to move aside
from earlier psychological or comparative
philosophical approaches though not com-
pletely rejecting their value. With an un-
precedented mastery he concentrates
mostly on the language used by Dogen.
The transformative interpretations of ear-
lier Zen texts that sometimes are rather
mis-interpretations finely correspond with
the postmodern notion of intertextuality.
In fact, nowadays each of us, including
Heine, transforms and recreates texts of
Dogen without even bothering that we
are dealing with already transformed and
accommodated texts.

Dogen and his ideas go on to be a
riddle, because his philosophical notions
were too novel and shocking for his con-
temporaries and even for the closest dis-
ciples. He still goes on to be unsurpassed
in the use of any possible language de-
vices, tricks and puns, and as Heine tru-
ly states, «for Dogen the aim of koan stu-
dies is not to abbreviate and cut off
speech, but to expand and multiply the
diverse levels and implications of mean-
ing embedded though sometimes also
conceals in the polysemy of words» (p.
30). And we may notice in such a trend
pursuing the native tradition of the court
poetry with its permanent puns, homo-
phonic language plays, quite rare in the
Japanese Buddhist tradition that existed
preeminently in kanbun.

Dogen made a further step not only
in his topsy-turvy use of the language

but also in his attitude to the koan prac-
tice in general, one of the most distinc-
tive traits of the school that allow im-
mediately to distinguish Zen from other
Buddhist schools. Heine suggests a terse
definition of koan in the Zen practice:
«The koan is a psycholinguistic puzzle
that leads to the exhaustion of the ego
and fosters a dynamic and dramatic in-
sight based on the unity of self and real-
ity, humans and nature, subject and ob-
ject» (p. 44). In fact, in his discourse
Heine goes further on rejecting the tradi-
tional interpretations of koan as unintel-
ligible on a logistic level. He insists that
the koan are to be realized rather through
an attentive linguistic analysis of their
content.

The book is divided into two
(unequal in their importance) parts. The
first part deals mostly with general and
specific methodological problems that
arise in the Dogen studies. Attempts to
demythologize previous theories sound
appealing, while at the end it results with
a new theory too susceptible to criticism
mainly because not enough convincing
textual proofs are presented to support it.

In the second part of the book Hei-
ne tries to suggest a new methodology
for the koan studies. It must be of great
interest for «conventional scholars» (I mean
the majority before and even after Heine)
to trace the intricate ways of his methods
when dealing with koan in Soto Zen.
The fourth chapter is of the highest in-
terest because it provides new insights
into the nature of koan by examining the
different Zen genres that existed in Chi-
na from the Tang period through the Sung
period and by comparing them with la-
ter similar genres in Japan. Only in this
chapter we find at last convincing tex-
tual examples that help to verify general
critical statements.

The post-modern discourse (discus-
sed through such items as «Mythology
and Demythology», «Inter- and Intra-tex-
tualitys, «Narratology and Tropology»)
may be of interest not only for admirers
of theories of Derrida or Lacan, but also
for more conventional students of Zen, if
they were able to break through the lexi-
cal brushwood sometimes over-burdened
with sophisticated expressions and foiled
into embarrassing connotations like «the
koan could be considered an "untext"
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embedded in the elaborate texts it seeks
to subvert in order to defeat any linger-
ing expectation of or dependence on tex-
tuality in accord with the notion of "no
reliance on words and letters"» (p. 61).
After such a rather enigmatic declaration
the author moves to a rational explana-
tion why the koan is to be interpreted on
a logical level. In a striking contrast to
the conventional understanding of the
Soto Zen tradition, Heine convincingly
proves that there is no considerable dif-
ference between approaches of Ta-hui and
Dogen.

The appendixes include translations
of three koan cases from the «Shobogen-
zo» and the complete list of all cases in
the «Mana Shobogenzo». One feels puz-
zled, why the latter work proclaimed from
the very beginning to be an important
source for an adequate understanding of
Dogen's thought is mentioned and (even
less) analyzed than the standard «Kana
Shobogenzo» version. The whole list of
300 koan cases with indications of exact
places they have been cited in Dogen's
writings and with correspondences to
Sung texts is provided, though the aim
of list is not defined quite clearly.

At the same time one should stress
that Heine extensively used any avail-
able Japanese sources in the Dogen stu-
dies (Kawamura Kodo, Ishii Shudo and
Kagamishima Genryu, to mention just a
few) that in a more traditional manner
anticipated many of his statements. Nev-
ertheless, Dogen still stays a charismatic
figure that with his philosophical back-
ground still prevents us to embrace the
whole chart of the Soto Zen development
in Japan. Even though left into oblivion
by his own followers, he went on to stay
through centuries a highly respectable
figure to convince anyone that the Soto
Zen must be traced to Dogen's thought
and interpreted in its vein. However, the
real situation is more perplexed, and to
grasp the philosophical input of Dogen
to the medieval Buddhism we are to
scrutinize the tradition as it had existed
for centuries after his death. Popular re-
ligious trends, adoption of native cults
along with new influences accepted by
the Soto Zen after the infusion of the
rather influential Daruma school, as well
as possible influences to the Soto Zen are
left untouched in the present study.

Dogen is mostly presented as a person
dangling in an a-historical space. Heine
pays a lot of attention to Dogen's atti-
tude towards two main trends in the
Chinese Soto line: 'the silent illumination'
(mokusho-zen), identified with Hung-chih
Cheng-chueh (1091 —1157), and the 'ko-
an introspection' (kanna-zen) advocated
by Ta-hui Tsung-kao (1089 —1163), the
main supposed opponent of the Dogen's
criticism. Heine tries to eliminate the op-
position and to prove that Dogen vir-
tually had a closer intellectual affinity
with Ta-hui than it was traditionally be-
lieved.

It is a pity that we get almost no in-
formation about the use of the koan by
his followers in later centuries: the spe-
cial koan manuals with secret stereoty-
ped answers or private initiations into
the koan practice. In fact, Heine aimed
to unveil only the koan's importance for
Dogen, but the tradition did not stay
unchallenged for centuries and its modi-
fications with course of time are of pri-
mary importance.

The book will be surely applauded
by people with inclinations to post-mo-
dernist structural theories and criticized
(or rather ignored) by those who prefer
more traditional approaches. I would
suggest a compromise: it may be used by
traditional scholars to get a better un-
derstanding of Dogen's thought and by
people with post-modernist trends as a
valid guideline for use of their beloved
theories when applied to studies of the
Oriental thought.

Alexander Kabanoff

<O cxobKO HaM omKpbiMUil
YYOHBIX... »

C Tex mop, Kak Hallla CTpaHa OKa3sa-
Jlach TOpa)XeHa TPOMOM IepecTPOHKH U
BCSIKUX €BO6GOJ, B KHMIOM3JaHWUHU NMPOHU30-
LLIJI0O MHOTO OTPaJHbIX COOBITHUH, TJIaBHbIM
M3 KOTOPbIX MOXXHO CYMTaTb BO3HMKHOBe-
HHe YaCTHbIX H3AaTeJbCTB. JTH H3JaTesb-
CTBa, YbU MATUJIETHHE M ILIECTUJIETHUE IOOU-
JIen MAYT LWIMPOKOH CTPONHHOM yepedoH, 3a
JOBOJIbHO HENPOJOJKHTENbHbIA CPOK Mpo-



